PDF Version: ARIRIAB XXI (2018) 


ISSN 1343-8980 


FAA 
BMA BF ta SHOT FOr 
‘EH 


VIM 2 OFF FE 
(352 1) 


Annual Report 
of 
The International Research Institute for Advanced Buddhology 
at Soka University 


for the Academic Year 2017 


Volume XXI 


AMAL + EMBASE OP EA 
He ee 2018+ /\EF 


The International Research Institute for Advanced Buddhology 
Soka University 
Tokyo * 2018 


PDF Version: ARIRIAB XXI (2018) 


Ajita and Maitreya: 
More evidence of the early Mahay4na scriptures’ origins 
from the Mahasamghikas 
and a clue as to the school-affiliation of the Kanaganahalli-stipa’ 


Seishi KARASHIMA 


Prologue 

'The Chinese transliteration Mile ffi) (EH. mjiei{mjiei:] lok), used in Lokakgema (fl. 
ca 170~190 C.E.)’s translations onwards, ending with the velar /k/, differs from BHS. 
Maitreya, Pa. Metteya, while agreeing with the Bactrian spelling Metpayo Bovdo (Metrago 
Boudo) on the bronze coins of the Kushan king, Kaniska I, dating back to the second century 
C.E. I have assumed that while the Bactrian form *Metpaya (*Metraga) was sanskritised to 
BHS. Maitraka on the one hand, it was Gandharised to Metreya, Metrea on the other. From 
these Gandhart forms, BHS. Maitreya, Pa. Metteva were coined, though it is unlikely that 
they were the original forms. 

As I pointed out some twenty years ago’, there is a description of Metteya receiving 
the prediction of Buddhahood from the Buddha in the Cakkavatti-Sthananda-suttanta of the 
Digha-nikaya (No. 26, III 75f.) and in the Chinese translation of the same text, namely the 
Zhuanlunshengwang xiuxing jing "32 -AB {TM of the Dirghdgama of the 
Dharmaguptaka school (T. 1, no. 1, 41c29f.), while their parallel text, namely the 
Zhuanlunshengwang jing "tigi! 7K in the Chinese translation of the Madhyama-dagama, 
which belongs most probably to the Sarvastivadins, (T. 1, no. 26, 520b~525a) lacks this 
description, which is apparently truer to the original. Throughout the Pali Nikayas, the name 
Metteya occurs only once and therefore, it is unlikely that faith in Metteya / Maitreya existed 
in early Buddhism. I assume that such faith, which occurred first in northwest India, was 
interpolated into this particular scripture long after the formation of the canon’. The original 
meaning of Metpaya or Metreya is unknown, while its relationship with the Vedic Mitra and 
Avestan Mithra has not been clarified as of yet. It is possible that a god or hero, who had 
been worshipped in the Gandhara region was at some point introduced into Buddhism. 


“IT am very grateful to Peter Lait and Susan Roach, who went to great trouble to check my English. This work 
was supported by JSPS KAKENHI Grant Numbers 26284026, 17K02219 and 16K02172. 

"Cf. Karashima 2013: 177f. 

? Gendaigoyaku: Agon-Kyéten, Joé-agonkyo Silf iki "bo ees - Reba [An Annotated Japanese 
Translation of the Chinese Version of the Dirghagamal], vol. 2, Tokyo 1997: Hirakawa Shuppan, 310~311, n. 
121. Cf. also Analayo 2014. 

> Cf. Analayo 2010: 95f. 
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It is well known that Maitreya (Pa. Metteya) is also called Ajita in some texts.* While 
investigating the relationship of the two names, I came to the conclusion that the different 
interpretations of the names reflect the opinions of the various Buddhist schools. 


(1) Theravadins: Ajita # Metteya 

As is well known, in the Pali literature of the Theravada school, such as the 
Suttanipata, vss. 814~823, 1006~1042, Theragatha vs. 20, Ajita and (Tissa)-Metteya, both 
had formerly been brahmins and were two different disciples of the Buddha.° In the Pali 
canon, they are not related to the future Buddha Metteya or the future King Sankha whom we 
shall discuss below. 


(2) Mahasamghika-(Lokottaravadin)s: Ajita = Maitreya 
In the Mahavastu, a Vinaya text of the Mahasamghika-Lokottaravadins, they are 
considered as identical persons. 
(a) Mv I 51.6f. esa Ajito bodhisatvo <vyakrto>° mamatyayena buddho loke bhavisyatiti 
Ajito namena Maitreyo gotrena 
“This Bodhisatva Ajita is predicted (by me) that after I pass away, he will become a 
buddha in the world, named Ajita with a family name Maitreya.” 
(b) Mv III 246.13. Ajito ([= Sa] < Ajite) brahmanakule ... (246.16) prthivimande Maitreyo 
bhavisyati anagate || 
“Ajita of a brahmin family ... will become Maitreya in the world in the future” 
In a different context in the same Mahdavastu, however, Ajita occurs side-by-side with 
Maitreya as two different future Buddhas.’ 


(3) Sammitiyas: Ajita = Maitreya 
In a treatise of the Sammittya (= Sammattiya) school, preserved only in Chinese, 
namely the Sanmidi bu lun =5fhEStbinm (*Sammitiya-nikaya-sastra; T. 32, no. 1649), we find 
the following description: 
(c) 466c7~10. BAAR ...... A a “as | eet, GARR, ” 
ELAR AR ih. 
“What is a statement concerning the future? ... For example, the Buddha said to 


Maitreya: ‘O Ajita, when you become a buddha in the future, your name will be 


"Mercy by Family Name" (Cishi #45X; Maitreya).’ These are statements concerning 


“Cf. Akanuma, s.v. Ajita; Lamotte 1976: 775~788 = 1988: 699~710; Analayo 2014: 20~23 (with rich further 
references). I have also learnt a great deal from Prof. Akira Miyaji’s handout, entitled “Miroku shinko no 
seiritsukatei — Bunken to bijutsu kara” YW) O IZ WE CK & SEAN D> S —{Process of the formation 
of the belief in Maitreya: From texts and art], distributed at the third meeting of a JSPS KAKENHI Grant project 
named "Researches on Central Asian Art", 17/Dec./2017). 

5 Cf. DPPN, s.vv.; Akanuma, s.vv. 

° The sole extant palm-leaf manuscript (Sa) of the Mahdvastu, dating back to the 12" century, has this word, 
which was deleted by an eminent scribe named Jayamuni Vajracarya in 1657 C.E., when he copied the older 
manuscript and consequently all the later manuscripts, as well as Senart’s edition, do not have this word. 

™Mv HI 330.7~9. aham asmi Siddhartho ([= Sa] <« Sarvasiddhartho [# mss.]) vyamaprabho, Ajito 
dvadasayojanaprabho, Siddhartho vimsadyojanaprabho, Maitreyo dvadasayojanaprabho, Maitreyaso 
astadasayojanaprabho. 
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the future.” 
It is clear that in this treatise, Ajita is his first name, because it is used in the vocative form, 
while Maitreya is his family name, denoting the same person. 

Another text, namely the Karmavibhanga, which is assumed to belong also to the 
same school’, has the following passages: 

(d) yathéktam bhagavata Varanasyam Piurvdparantake siitre Ajitasya bodhisatvasya 
samuttejanam krtam. “mahate (MKV mahate) khalu te Ajita autsukydya cittam 
damaya ti (<damayati)’ yad idam samghaparihap<an>aya. vaksyate hi. 

Maitreyas Tusitasurdlayadhivasi praptavya divi bhuvi céha yena puja | 

sa Sriman dasabalatam avapya sighram lokanam bhavatu Sasiva nitvapijyah”’ |/ 
(KV 56.9~16; cf. MKV 39.13~40.7) 

“As it is related in the Piurvaparantaka-siitra’’, the Lord encouraged Bodhisatva 
Ajita in Varanasi, saying: “O Ajita, subdue your mind towards a great ambition, 
namely towards the abandonment of the Community. It is, therefore, said: 

Maitreya, who dwells in the palace of Tusita Heaven, who deserves worshipping in 
the heaven as well as here (on Earth). Having attained the state of the "possessor of 
the ten powers" (i.e. buddha) immediately, this fortunate one will be constantly 
worshipped by the whole world like the moon.” 

Here, it should be noted that Ajita is called "Bodhisatva Ajita" (as in the above-quoted 
passage [a] from the Mahdavastu) and he was encouraged by the Buddha by the prediction of 
Maitreya’s dwelling in Tusita Heaven and becoming a buddha. It is, therefore, clear that this 
description in the Karmavibhanga is in line with the above-quoted passage from the Sanmidi 
bu lun, namely "Bodhisatva Ajita becomes Buddha Maitreya". 


(4) Sarvastivadins: Ajita # Maitreya 

The Sarvastivadins criticised the idea of identifying Ajita and Maitreya. In the 
Chinese translation of Sanghabhadra’s Abhidharmanydyanusarasastra, an orthodox treatise 
of this school, namely the Apidamo Shunzhenglilun br] F222 FS IIE PH int (T. 29, no. 1562), 
translated by Xuanzang in 653~4 C.E., we find the following passages: 

(e) 330a25~28. Aram PUPA, JERR. MONER. FAURE, Be 
WC Aen, RMA, ABEGIA, o.... Coe») BE AS ARR et ab a, 
READ AA, GAR CBC | SES Se ikin, ” “JERE 
A. JERJRA RAS se, M4 Wie Al ACRE vas 8 bl Pe Tas BE 


FEA. Bil BEERS Ee ia 
“Some say that the doctrines of the Abhidharma (texts) differ from one another 


among the various schools, therefore, they are not what the Buddha preached. The 
same applies to the sitras. Texts and meanings in the sitras of the various schools 
clearly differ from one another. As the sutras differ, so do the doctrines. ... There are 
many sutras which are commonly recited in the various schools though the words 


* Cf. Kudo 2004: ix, where he refers to the works of Takayoshi Namikawa and Kiyoshi Okano. 

° Both Lévi and Kudo wrongly take these words as damayati, which results in their misinterpretation of the 
whole part (MK V 116, Kudo 2005: 22). 

© = *Purvantaparanta-sitra; see n. 12. 
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and phrases differ among them. For example, a sitra of a certain (school) relates: 
‘You, O Ajita, will become one who has attained equal and perfect_enlightenment 
(samyaksam-buddha) in the future.’ “Neither white (i.e. good) nor black (i.e. evil) 
(karma); Neither white (i.e. good) nor black (i.e. evil) ripening karma.’ etc. Infinite 
numbers of words and phrases differ from one another among the sitras of 
(different) schools. Therefore, one cannot (say) that the Abhidharma (texts) are not 
what the Buddha preached, (just) based on the fact that doctrines differ from one 
another. The Abhidharma (texts) are, of course, what the Buddha preached.” 

Sanghabhadra quotes a sutra of another school which relates: “Ajita will become a 
buddha’, which agrees with the above-quoted passages (a), (b) and (c). 

The Chinese translation of the Madhyama-dagama (T. 1, no. 26), whose Indic original 
was recited by Sangharaksa, a monk from Kashmir, and then translated into Chinese by 
another Kashmiri monk by the name of Gautama Sanghadeva between 397~398 C.E., 
belongs most probably to the Sarvastivadins."' In a scripture, named the Shuoben jing wtASK& 
(Parvaparanta-sittra or *Pirvdntdparanta-sitra)”, no. 66 of this Agama,” the Buddha’s 
disciples, Ajita and Maitreya, appear as different persons as they do in the Pali literature of 
the Theravadins. The Buddha predicted that Ajita would become King Sankha, while 
Maitreya would become Buddha Maitreya, which is different from the Pali literature’*. 

(f) 509c29~510a4. FAIR, PATI RRIS TEAR AA, Te, BT PAIS AGERE, 
BRK, VFA, AA : “He! RRR RA, Ane Vebodkr, FIFE, 
Die Aw, TOMBE...) 510a18~22. fe, Tein Rae I: “Ye rEobe 
A, WEEE, ORF PDA tal ? PEA Ree TER, RRS RR Ae, 
Ae] ES che, TUREVESE, Sia WR, PSHBFE 2?” 510b7~9. THER 
Fl: “Bale | IR ARR Ad, Ack] VE, RAE VESE, Sia FR, Hei 
2...” 5106248. Hiatt : ARR AGH, Ane VElRR, EA Ob a 
2K. ARATE. SB IETE......” 510c10~13. FAIR, RTE BOR. ie, Bae 
ORIEN EAR, HK, SOE, FLA + “TERS | BORQORZR Aa, Aee/\ 
By msukr, FATIH, aoa, ART, SERIE.” = 510c27f Wve, Tet 
RRL: eeak, PH | BRD... ” 51 1al3~15. thie ti 
Flo: HAPBY | TR R IR Aud, Ae] VER cles, BVP VP Ob, SAT SEAT 
ey Seen” 


“At that time, the venerable Ajita was sitting in the assembly. Then, the venerable 


" Cf. Analayo 2017. 

"Cf. MKV 39f., n. 6; Honjo 2014: 918. In this sitra, as the past lives of Aniruddha (= Anuruddha) and the 
future lives of Ajita and Maitreya are related, it is called the *Purvantaparanta-sutra (“The Scripture of the Past 
and Future”). Purvaparanta-sitra, attested in the Karmavibhanga, as we have seen above, is probably an 
abbreviated or corrupted form. 

'3 There is another archaic Chinese translation, named the Gulaishishi jing THIRTHIRAKS (“The Scripture of the 
Past and Future”; T. 1, no. 44) by an anonymous translator, probably in the third or fourth century, judging from 
its vocabulary and style. In this translation, the name of the monk, who wished to become a king, is not given. 
He is called only "a venerable monk" (144 LE) (830b1). Except for this, the other details (830b1~25) agree 
well with the Shuoben jing in the Madhyama-agama. 

4 Tn the Pali Cakkavattisthanddasuttanta, a future king, named Samkha (= Sankha) and the future buddha, 
Metteyya (= Maitreya) are referred to (DN III 75f.) — the sole occurrence of Buddha Metteyya in the whole of 
the Pali canonical scriptures. However, there is no reference to Ajita nor to Sakyamuni’s disciple Metteyya. 
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Ajita stood up from his seat, put his upper robe over his shoulder, and, folding his 
hands towards the Lord, said: ‘In the distant future, when people’s life-span will be 
eighty thousand years, I should like to become a king, named "Conch" (Sankha), a 
wheel-turning king ...” Thereupon, the Lord chided the venerable Ajita: “You are 
stupid! You should (wish) for a one-time death (before entering parinirvana), but 
you are (now) wishing for a two-time death (before entering parinirvana). Why? 
Because you thought: ‘O Lord, in the distant future, when people’s life-span will be 
eighty thousand years, I should like to become a king, named "Conch" (Safkha), a 
wheel-turning king ...’” The Lord said: “O Ajita, in the distant future, when people’s 
life-span will be eighty thousand years, you will become a king, named 
"Conch" (Sankha), a wheel-turning king ...” 

The Buddha said to the monks: “In very distant future, when people’s life-span will 
be eighty thousand years, there will be a buddha, named Maitreya, unattached 
(arahant), equally and perfectly enlightened (samyaksambuddha) ...” 

At that time, the venerable Maitreya was sitting in the assembly. Then, the 
venerable Maitreya stood up from his seat, put his upper robe over his shoulder, and, 
folding his hands towards the Lord, said: ‘In the distant future, when people’s life- 
span will be eighty thousand years, I should like to become a buddha, named 
Maitreya, unattached, equally and perfectly enlightened ...” Thereupon, the Lord 
praised Maitreya: “O Maitreya! Excellent, excellent! Your resolution is 
wonderful ...”. The Buddha said further: “O Maitreya, in the distant future, when 
people’s life-span will be eighty thousand years, you will become a buddha, named 
Maitreya, unattached, equally and perfectly enlightened ...” 

These passages concerning Ajita and Maitreya are often quoted in the treatises of the 
Sarvastivadins. For example, in Xuanzang’s Chinese translation, namely the Apidamo 
Dapiposhalun i] FEXEFEK FAYE ii (T. 27, no. 1545), of the *Abhidharmamahavibhasa — 
a gigantic compilation of the doctrines of the Sarvastivada school, composed probably in the 
2™ century C.E., we find a portion, starting with the phrase “As it is related (as follows): ‘O 
Maitreya, you will become a buddha.” (Hlli@t : “74K ! JARSART, EASE HE?; 893c1), 
which connects the above-mentioned predictions with Ajita and Maitreya as becoming King 
Safkha and Buddha Maitreya, respectively (893c17~894al1)!5. Also, in a commentary on the 
Abhidharmakosa-bhdsya by Vasubandhu (ca. 350~430 or 400~480 C.E.), namely the 
Abhidharmakosopayika nama Tika by Samathadeva (5" century), preserved only in Tibetan 
translation, we find a long citation from the above-quoted *Puarvantapardnta-sitra, 
describing the Buddha’s prediction to Maitreya.’ 

The phrase “O Maitreya, you will become a buddha!”, based on the above-quoted 
*Pirvantapardnta-sutra, is repeatedly cited in other orthodox treatises of the Abhidharma 


'S FRA bil FC obs 69 A EAHA EMS + TEER | BEBO ARTEL, BPE DAMME... ” fi 
Re, THRRUMPIC RE = “EAB AAR — FEM IE, GERTLER SHE, JoZB RL.” PARTIR | M1 
TTR, TASOR TH, REAR OAM... ” BE KARA A e/g, ATE, § 74 A AEA 
BR. WE. IESE ...... ~ Pieter, ARE mE RI Ree, AA, MAPS + Tee ! BAK 


PAAR TE, AEE PR ER BO SR TE : 
6 See Honjo 2014: 918~921. 
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philosophy of the same school: for example, the *Astaskandha-sastra alias *Jndnaprasthana 
by Katyayaniputra (fl. 1“ c. B.C.E.?), preserved in two Chinese translations, namely the 
Apitan Bajiandu lun bel Fe) GEE i (*Astaskandha-sastra; T. 26, no. 1543), translated by 
Sanghadeva from Kashmir and Zhu Fonian “{#i4% in 383 C.E., and the Apidamo Fazhi lun 
(if PE ee Pe RE 8 int (*Jidnaprasthana; T. 26, no. 1544), translated by Xuanzang KA between 
657~660 C.E. 

(g) No. 1543, 899c10~12. MURS : Ba AA 4 Hed BI TEL ee Br eg > Bal EH 

==. ” Hire a? BA AA, GE. "(S 898c17f.; No. 1544, 
1018a14~17"’) 
“Also, the Buddha said: ‘You, O Maitreya, will become a tasa-agat(a) (i.e. tatha- 
agata), araha, samya(k)sambuddha named Maitreya in the very distant future.’ On 
what (kind of) knowledge is this (prediction based)? The answer: ‘(It is based on) the 
knowledge of the cause and the knowledge of the path.’” 

The phrase “O Maitreya, you will become a buddha!” in question, is quoted also in 
the Abhidharmakosa-bhasya by Vasubandhu (ca. 350~430 or 400~480 C.E.), an auto- 
commentary on his Abhidharmakosa, a summary of the tenets of the Sarvastivada school. 

(h) Abhidh-k-bh 471.11f. idam tarhi kasmad vyakaroti “bhavisyasi tvam Maitreydnagate 
‘dhvani tathagato ‘rhan samyaksambuddhah ” iti '® 


“Then, why does (the Buddha) predict: ‘O Maitreya, you will become a tathagata, 
arhat, samyaksambuddha in the future.’?” 


Thus, it is clear that, according to the tradition and doctrine of the Sarvastivada 
school, Ajita, who would become King Sankha in the future, and Maitreya, who would 
become Buddha Maitreya in the future, are different persons. Also, from the text (e), we can 
see that they were critical of other schools’ identification of Ajita and Maitreya. 

In this connection, I should like to point on bye the stories about Ajita and Maitreya 
in Chapter 57, entitled Bavari”’, in the Xianyu jing EE (Satra of the Wise and the Fool) , 
translated by Huijue =i et al. by 445 C_E., (T. 4, no. 202, 432b~436c), and the Tocharian 
Maitreyasamiti-Nataka (Ji 1998, 1998a) agree very well with the above-quoted 
*Purvantaparanta-sutra (f). It is quite probable that they were both influenced by the 
transmission of the Sarvastivada school. 

In conclusion, according to the Theravadins and Sarvastivadins, Ajita and Maitreya 
are different persons, though, according to the Mahasamghikas and the Sammittyas, 
Maitreya, whose first name is Ajita, will become the Buddha Maitreya. 


(5) Kanaganahalli 
On the site of a big ancient Buddhist stupa at Kanaganahalli in Karnataka, India, a 


7 Od: FAEG | CORR TH, BVA E OH, FAIR, MIR ME ESSE, a? A AA, OE 
These passages are cited in a commentary of this text, namely the Apidamo Dapiposhalun bay SHEIK EBIEYD 
ia: T. 27, no. 1545, 894b27~29. 

'ST. 29, no. 1558, 156b17. Arf, {Head “RAG | RTE” 2; T. 29, no. 1559, 307c15f. IH 
Soad ? PS : MRR, HARARE MR, Be, =i PEE, ” 

'? An English translation is found in Ji 1998: 7~13 = 1998a 7~13. 
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very great number of reliefs, sculptures and inscriptions, dating probably from the 1“ century 
B.C.E to the 3" century C.E., are preserved. Amongst them, there are sitting statues of the 
past six buddhas, Buddha Sakyamuni and the future buddha, under each of which, there is an 
inscription. Under the statue of the future buddha, it states as follows: 
(i) sidha bhagava bodhisato Ayito anagato budho upasakena Vakad(h)icana[m] 
Visaghena saputakena karito savalokasa hitasugha ca 
“Success! The Lord Bodhisatva Ayita (Ajita), the future Buddha, was ordered to be 
made by the lay practitioner (updsaka) Visagha (Visakha) from the Vakadhica family 
with his son(s) for the well-being and happiness of the whole world.”” 
This inscription, saying that Ajita will become the future buddha, indicates clearly that the 
stupa at Kanaganahalli cannot have belonged to either the Theravadins or the Sarvastivadins, 
while it might have belonged to the Mahasamghikas, SAammittyas or another school. I assume 
that this stijpa might have belonged to the Mahasamghikas or its sub-group. Apart from 
identifying Ajita and Maitreya, the fact that the scenes on the narrative reliefs in the stupa 
agree very well with the Lalitavistara, which was composed probably in ca. 150 C.E. in 
Gandhara by a monk of the Mahasamghikas”', as well as its two Chinese translations (T. 3, 
nos. 186 and 187), also indicates the Kanaganahalli st#pa’s affiliation with this school.” 
Also, it is very significant that the future buddha is not named Maitreya. This fact also 
reinforces my idea that faith in Metteya / Maitreya did not exist in early Buddhism and that 
such faith occurred first in Northwest India and was later transmitted to other areas in India. 
We must, however, make clear which of the notions of the future buddha Ajita and 
Maitreya is earlier. To determine this, we need further investigation. 


(6) The Andgatavamsa 

There is a short post-canonical Pali text, consisting of 142 verses, named the 
Anagatavamsa (“The Story of the Future”)”, traditionally assumed to have been composed 
by Kassapa from Cola around 1200 C.E.”, which describes the future Buddha Metteyya. In 
this text, Ajita and Metteya are portrayed as being identical, just as they are with the 
Mahasamghikas and SAammitiyas. 

In verses 1~3, Sariputta went to the Buddha and asked about the next buddha after 
him. The Buddha replied from verse 4 onwards. In verses 4 and 5, the Buddha said: 


(j) anappakam punna-rasim Ajitassa mahd-yasam 


0 Nakanishi/von Hiniiber 2014: 79. 

21 Cf. Okano 1987, 1988, 1989, 1990; de Jong 1998: 252f.; cf. also LV(H) 82~116. 

 Mihoko Hiraoka “A FAFA» V (MEO ~ 7 —V DEER OFF RIC OV T~” [Reliefs of the 
Buddha’s biographies at the Buddhist stipa at Kanaganahalli — On the works on the bases of the Gyaka pillars], 
Appendix, a table of descriptions of “Offering of Food by Two Merchants” of various sources. (a hand-out 
distributed at the third meeting of a JSPS KAKENHI Grant project named "Researches on Central Asian Art", 
24/Dec./2015). I should like to thank Dr. Hiraoka for permitting me to refer to her unpublished paper. According 
to Dr. Hiraoka, this paper will be published before long in Nanto Bukkyo FARD{A#L, vol. 100. 

3 An new edition and an English translation are found in Norman 2006 = CP VIII 224~260. Another English 
translation is found in Collins 1998: 361~373. In this article, I quote from Norman’s English translation. 

*The Gandhavamsa, written by Nandapaffia in Myanmar possibly in the 17" century, ascribes the 
Mohavicchedanti, Vimaticchedani, Buddhavamsa as well as the Andgatavamsa to Kassapa (1160~1230 C.E.) (G- 
v 60.32~61.2), who lived in the Naganana-vihara (v./. Nagajjuna-v°, i.e. Nagarjuna-v°) in the Cola country (Moh 
359, vs. 47, 52; cf. von Hintiber 1996: § 200). 
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na sakka sabbaso vattum vittharen’ eva kassa-ci; 

eka-desena vakkhami, Sariputta, sunohi me (4) 

imasmim Bhaddake kappe ajate vassa-kotiye 

Metteyyo nama namena sambuddho dvipad’ uttamo (5) 

“It is not possible for anyone to describe completely at length Ajita’s great 
accumulation of merit which is not small, which is of great fame. I will tell [you 
about] it in part. Listen to me, O Sariputta. (4) 

In this auspicious world cycle, in the future, in a crore of years, there will be an 
Awakened One named Metteyya, the best of two-footed beings” (5) 

From verse 6 onwards, the biography and the world of Buddha Metteya are fully 
described. In verses 10, 14 , 30, 72, 96, King Sankha (= Sankha) is referred to but never 
related with Ajita. The verses 43 and 47 tell us that Ajita and Metteya are identical. 

(k) Ajito nama namena Metteyvo dvipad’-uttamo 

anubyanjana-sampanno dvattimsa-vara-lakkhano (43) 

nariyo sabb’-anga-sampanna sabb’-abharana-bhisita 

maha-majjhimaka ciila Ajitassa paricarika (47) 


“One named Ajita [will be born] as Metteyya, the best of two-footed beings, with the 
thirty-two excellent marks and the minor characteristics.” (43) 

“Ajita’s female attendants will be women, perfect in all their limbs, adorned with [all 
kinds of] ornaments, small, medium, and large.”(47) 

Thus, in this text, the identification of Ajita and Metteya is evident, which agrees with 
the Mahasamghikas and Sammittyas. 

As I have demonstrated elsewhere, the Mahasamghikas composed the early 
Mahayana scriptures, in other words, Mahayana Buddhism originated in this school 
(Karashima 2015). There was also a group of Theravadins, who adopted Mahayana 
Buddhism. Xuanzang’s Datang Xiyuji AJff PANG (646 C.E.) states: “In Sri Lanka, there are 
several hundred monasteries with twenty thousand monks, following the Dharma of the 
*Mahayana-Sthaviravada (dasheng shangzuobu K¥€|-KEMS). 200 years after the 
introduction of Buddhism there, two schools were formed. One is the Mahaviharavasin 
school, which rejects Mahayana, practising only Hinayana. The other one is the 
Abhayagirivasin school, which studies both teachings and proclaims the Tripitakas.”” The 
expression *Mahayana-Sthaviravada most probably designated the Abhayagirivasins, a sub- 
school of Theravada in Sri Lanka, which introduced unorthodox doctrines, presumed to be 
Mahayana Buddhism, from the mainland during the reign of King Voharikatissa (214~236 
C.E.) but was denounced because of this by the orthodox Mahaviharavasins. 

I assume that the Andgatavamsa, whose identification of both Ajita and Metteya 
agrees with that of the Mahasamghikas, had been composed by this school and later 
translated into Pali, or was composed by an Abhayagirivasin, influenced by the 
Mahasamghikas’ notion of Ajita and Maitreya. 


> T. 51, no. 2087, 934a14~18. 
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(7) Mahayana scriptures 
(7.1) The Astasahasrika Prajnaparamita 

I have demonstrated elsewhere that the Mahasamghikas composed the early 
Mahayana scriptures (Karashima 2015). In the Astasahasrika Prajnaparamita, which is one 
such early Mahayana scripture, there is one instance where Maitreya is called “Ajita’”®: 

AS(V) 177.25~27 = AS(R) 359.5~8 = AS(W) 734.14~18. atha khalv ayusman Sariputro 
Maitreyam bodhisattvam mahasattvam etad avocat: “ayam Gyusman_ Maitreya 
Subhiutih sthavira evam aha: ‘ayam Maitreyo bodhisattvo mahasattvah. esa enam 
artham visarjayisyati ti. visarjaya @yusmann Ajita enam artham” 

“Thereupon, the venerable Sariputra said to Bodhisatva-Mahisattva Maitreya as 
follows: ‘O Venerable Maitreya, the elder Subhtti said thus: "Here is Bodhisatva- 
Mahasattva Maitreya. He will solve this matter." Solve, O Venerable Ajita, this 
matter!” 
(7.2) The Saddharmapundarika 
In another early Mahayana scripture, namely the Saddharmapundarika-sutra or Lotus 
Sutra, Maitreya and Ajita”’ are also identical and Bodhisatva Maitreya is addressed by the 
first name “Ajita”. In the first chapter of the Lotus Sutra, the Buddha had entered into a state 
of deep meditation and emitted a light from the tuft of white hair between his eyebrows, 
illuminating eighteen thousand worlds in the east. Having seen this marvel, Maitreya asked 
Mafijusri about it. Thereupon, the latter explained to Maitreya the reason for this miracle. In 
this conversation, Mafjusri addressed Maitreya repeatedly as “Ajita” (KN 18.4~22.14). 
The Buddha also addressed Maitreya as “Ajita” more than forty times (KN 
308.1~309.10, 327.3, 332.6~333.7, 337.3~340.7, 345.7~350.13). For example: 

KN 308.1f. atha khalu bhagavan Maitreyam bodhisattvam mahdsattvam dmantrayate 
sma: “saddhu saddhv Ajita udadram etad Ajita sthanam yat tvam mdm 
pariprechasi. ...”** 

“Thereupon, the Lord said to Bodhisatva-Mahasattva Maitreya: ‘Excellent, 
excellent, O Ajita. What you, O Ajita, asked me is an important matter.’ ” 
KN 345.7f. atha khalu bhagavan Maitreyam bodhisattvam mahasattvam etad avocat: 


9909 


“yah kascid Ajita kulaputro va kuladuhita va ... 


“ 


“Thereupon, the Lord said to Bodhisatva-Mahasattva Maitreya: ‘O Ajita, a certain 


man of a good family or a woman of a good family ...’” 


*6 In all the Chinese translations, there is no parallel to “Ajita”, while the Tibetan translation has it; T. 8, no. 224 
(by Lokaksema), 457c5; T. 8, no. 225 (by Zhi Qian SZiié), 496c21; T. 8, no. 226 (by Zhu Fonian “fifizn), 
530c3; T. 8, no. 227, 567c16 (by Kum§arajiva); T. 7, no. 220, 905c19 (by Xuanzang K 4); T. 7, no. 220, 832b13 
(by Xuanzang); T. 8, no. 228, 647a29f.; Tib(Pk) no. 734, Shes phyin, mi 212a2 = Tib(D), no. 12, Shes phyin, ka 
197a2. tshe dang Idan pa Ma PHAM PA. The Chinese translators might have omitted this word. 

°7 These names occur only in the later strata of this scripture, namely Chapters 1, 14, 16 and 17. Cf. Karashima 
2015a: 164, n. 4 (3). 

8 The Chinese translations by Dharmaraksa (T. 9, no. 263) in 286 C.E. and by Kumarajiva (T. 9, no. 262) in 406 
C.E. agree with the Sanskrit version: No. 263, 112a2~4. RalRF, fifa AE: “Bea, Ba (Ajita) | (arr 
tA ide, BERET, ”; No. 262, 41al4f. PAIR, Boule wha ie : sae, Mek, PEs 
(Ajita) ! OREM PRAEA, ” 

? Dharmaraksa’s translation has no parallel to Ajita: No. 263, 118a6f. fi&zé, THES ATATE : MSR 
ee ”; Kumarajiva’s translation has a parallel to Ajita: No. 262, 46b-3f. BAIR, PRAT Ewe + PA awe: «bel 
jRS (Ajita) | WIRE...” 
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Moreover, there is a case, where Bodhisatva Maitreya is replaced with Bodhisatva 
Ajita: 
KN 347.13. evam ukte Maitreyo bodhisattvo mahasattvo bhagavantam etad avocat ... 
348.4f. evam ukte bhagavan Ajitam bodhisattvam mahasattvam etad avocat ...*° 
“When it was said so, Bodhisatva-Mahasattva Maitreya said to the Lord as follows: “...’ 
When it was said so, the Lord said to Bodhisatva-Mahasattva Ajita as follows: ‘...”” 


Thus, it is evident that the composer of the newer strata of the Lotus Sutra considered 
that Ajita and Maitreya were identical. 
(7.3) The Samadhirdajasiitra 

Also, in another early Mahayana scripture, the Samadhirdjasiitra, we find one case, 
where Bodhisatva Maitreya is addressed by his first name “Ajita’”’: 

Samadh(D) I 201.2~202.2 = Samadh(V) 95.1~18. atha khalu bhagavams tasyam velayam 
Maitreyam bodhisattvam mahasattvam abhih sdartipyabhir gathabhih praty- 
abhasata: ... 

“sa pascime kali mahabhayanake_ tvam eva saksi Ajita mamatra | 

sthihitva suddhe sada brahmacarye vaistarikam esa samadhi kahite”’ || 4 || 
“Thereupon, at that time, the Lord addressed Bodhisatva-Mahasatva Maitreya with 
the following suitable stanzas: 

“.. Later at the fearful time, you, O Ajita, will become the witness of my 
(prediction) concerning him (i.e. Prince Candraprabha). Keeping pure brahmacarya 
constantly, he will spread meditation widely in the world.” 

(7.4) The Sarvavaitulyasamgraha-sitra 

This sutra, meaning “The Scripture which is a Compendium of all the Vaitulya’’, is 
also one of the early Mahayana scriptures (cf. Karashima 2015: 120f.). In this scripture, 
preserved in two Chinese and one Tibetan translations as well as Sanskrit fragments from 
Central Asia, we find many cases, where Bodhisatva Maitreya is addressed by the first name 
“Ajita”. For example: 

The Jizhufangdengxue jing Feit JiG*2k by Dharmaraksa at the beginning of the 4" 
century, T. 9, no. 274, 375a2f. ABIRF, THES AP OoD Ee - Ae: <bofe | aA 
Zo ITER AB UE, me 
“At that time, the Lord said to Bodhisatva-"Great Being" Maitreya: ‘O Ajita, you 
(should) know that the perfectly enlightened one will reach extinction before 
long. ...’” 

The Tibetan translation agrees with this reading: 

Tib(D), no. 227, mDo sde, dza 178a3. de nas bcom Idan ’das kyis byang chub sems dpa’ 

sems dpa’ chen po BYAMS PA la bka’ stsal pa / “M1 PHAM PA! de bzhin gshegs pa ring 


* Dharmaraksa’s translation agrees with the Sanskrit version: No. 263, 118b1~3: #MRIAE...... fobs cs Bil 
(Ajita), while Kumarajiva changed Ajita to Maitreya: No. 263, 46c20: iH) tha... es ey. 

3! Tn the Chinese translation of this scripture by Narendrayasa AI#if2Hh 7 in 557 C.E., Ajita is changed to Mile 
if) (Maitreya): T. 15, no. 639, 567b4~13. AIRF, TH PSB ein, Da A Se - PRES... 
BCAA TI HERAT A UIP RRRYT AER lS”, 

22 Dasheng Fangguang Zongchi jing KAC7T REESE (*Sarvavaipulyasamgraha-mahayanasiitra) by 
Vinitaruci HES Wise in 582 C.E., T. 9, no. 275, 379b14F. HET ie + aM SS + BS | ARR A 
ae fA 9 
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por mi thogs par yongs su mya ngan las ’da’ bar ’gyur gyis ...” 
Another example: 
T. 9, no. 274, 375a16: Matky, THR SRR Ee me “ba | PAS... a8 
“At that time, the Lord said to Bodhisatva Maitreya: ‘O Ajita, you should know ...’” 
Tib(D), no. 227, dza 178b3. de nas bcom Idan ‘das kyis byang chub sems dpa’ sems dpa’ 
chen po BYAMS PA la bka’ stsal pa/ “MIPHAM PA! ....” 


In his Siksdsamuccaya (abbr. Siks), Santideva (fl. 685~763) quotes this scripture, where we 


find another instance of the identification of Bodhisatva Maitreya and Ajita.** 

Siks 97.6~12.“yo ‘py ayam Maitreya! ... tat kim manyase jita! ...” Maitreyéha “no hidam 
bhagavan!” bhagavan aha “yani maya Maitreya! bodhisatvacaryam carata ...” 
Maitreyaha: “no hidam bhagavan!” bhagavan aha: “tvam tavad Ajita! ...””» 

“As regards (the full knowledge), O Maitreya, ... What do you think, O Ajita? ...’ 
Maitreya said: ‘It is not so, O Lord!’ The Lord said: ‘While, O Maitreya, I was 
practising Bodhisatva-practice ...’ Maitreya said: ‘It is not so, O Lord!’ The Lord 
said: “You now, O Ajita, ...’” 
Thus, it is evident that Maitreya and Ajita® are identical in this sutra as well. 
(7.5) The Kusalamiilasamparigraha-siitra 
The Kusalamtlasamparigraha-sitra is preserved in a Chinese (T. 16, no. 657 by 
Kumarajiva in 406 C.E.) and Tibetan translations (Tib[Pk], no. 769; Tib[D], no. 101). In the 
Chinese translation, we find many cases, where Bodhisatva Maitreya is addressed by the 
name “Ajita”: 

139a23f. HRLAILIEELI (Maitreya), = : “be S(Ajita) | ARLE...” 

“The Buddha gave these flowers to Maitreya and said: ‘O Ajita, you (should) take 


these flowers ...”” 
139¢9f. Hb... APIA + “<.. BARBS 1” 
“The Buddha said to Maitreya: ‘O Ajita .. 
140a-1f. FARR, Phra Bene Ss fae | era Cae 
“At that time, the Buddha said to Bodhisatva Maitreya: ‘O Ajita, what is the true 
mind of a bodhisatva? ...”” 
However, in the Tibetan translation, Maitreya is replaced entirely with the name 
“Ajita” (M4 PHAM PA): 
Tib(D), no. 101, nga 48a4. de nas bcom Idan ’das kyis byang chub sems dpa’ MA PHAM PA 
la: “M4 PHAM PA! khyod kyis ... ” 
“Then, the Lord (said) to Bodhisatva Ajita: ‘O Ajita, you ...”” 


3 T.9, no. 275, 379b27. MAIR, UTES Me - Ean: BES |, = 

* These passages are quoted also in the Bhavanakrama by Kamalasila (ca. 740~795); Bhk(1) 196. 

T. 9, no. 274, 377a2~10. “etch |. JA BEATE fal?” RE: A, TH)? TB 
MULES T 2 BARGE AURIS 2” HW: Rt, HERE > OBA: base | AC HTTEE. ; T. 9, no. 
275, 381a26~b7. “pili | Benen ... DAM ? BaS ! AS: TERS | Bea] ie 4 BIBS : 

Be AE, TER! br bee: AAPL. ...”; Tib(D), no. 227, dza 183a3~6 “... MrpHam PA! ... MI 
PHAM PA! ‘di ji snyam du sems ...?” gsol pa: “bcom Idan ’das! de ni ma lags so.” bka’ stsal pa: “M1 PHAM PA! 
ngas pha rol tu phyin pa drug dang Idan pa’i mdo gang dag bstan pa de dag ci ...?”” gsol pa “bcom Idan ‘das! 
byang chub thob par 'gyur ba lags so” bka’ stsal pa: “M1 PHAM PA! khyod kyis ...”’ 

**In a Sanskrit fragment of this sitra probably from Khadalik, dating to the 5°~6" centuries C.E., now 
preserved in the British Library, we find the vocative Ajita; see BLSF II.1. 400, Or.15010/43 recto 6. 
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A9b1f. byang chub sems dpa’ sems dpa’ chen po Ma PHAM PA la bka’ stsal pa: “MA PHAM 
PA! ... ” 
“(The Buddha) said to Bodhisatva-Mahasatva Ajita: ‘O Ajita, ...’” 
51b1. “Ma PHAM PA! sems bskyed pa de yang gang zhe na?” 
“What is, O Ajita, the generation of aspiration?” 

It is not clear which of the Chinese and Tibetan translations has retained more of the 
original form. 
(7.6) The Amitabhavyiha alias the Larger Sukhavativyiiha 

As I have demonstrated elsewhere (Karashima 2013a), the title of this sitra, the 
Sukhavativyiha, which appears only in the Sanskrit manuscripts, was added later as a 
subtitle, and it originally had the title of Amitabhavyitha, Amitabhasya vyiha or the like, and 
the Chinese translations could have also been entitled as such. Transliterations found in the 
oldest Chinese translation of this scripture, namely the Da Amituo jing (KBUGHBERS,; T. 12, 
no. 362), which was most probably translated by Zhiloujiachen 3¢ 238% or Lokaksema (fl. 
ca 170~190 C.E.), shows that its underlying text had been transmitted in Gandhari’’ and 
therefore, we may assume that this scripture dates back to around the beginning of the first 
century. The second oldest Chinese translation of the same scripture, namely the 
Wulianggingjing Pingdengjue jing RRSP VE (T. 12, no. 361) by Zhi Qian (fl. ca. 
220~257 C.E.), is none other than a "modified version" of the Da Amituo jing. These two 
Chinese translations retain the archaic features of the sutra. The third Chinese translation, 
namely the Wuliangshou jing {ete (T. 12, no. 360), which is most likely the work of 
Buddhabhadra fHKEERBEHE (359~429 C.E.) and Baoyun #¥2% and hence dating from 421 
C.E., is, content-wise, close to the above two older translations. The later Chinese 
translations, namely the Wuliangshourulai hui #ESteEMIKRE (T. 11, no. 310.5), translated 
between 706~713 C.E. by Bodhiruci (fl. 693~713) and the Dasheng wuliangshou zhuangyan 
jing KAM RSE (T. 12, no. 363), translated in 991 C.E. by Faxian YK or 
Dharmabhadra, the Tibetan translation (Tib[Pk], no. 783; Tib[D], no. 115) and the Sanskrit 
version show changes in many respects. 


Interestingly enough, the Buddha’s interlocutors change from Ananda to Ajita in the 
last quarter of this text. In the part, beginning with the phrase “The Lord told Bodhisatva- 
Mahasatva Ajita” (Sukh[F] 67, 6f.) until the end of the sztra, the Buddha talked to Ajita. On 
the other hand, the name of Maitreya is referred to only once in the whole text at its 
beginning on the list of participants of the gathering. 

Where the Sanskrit version reads Ajita, the earliest two Chinese translations have the 
corresponding transliteration Ayi br[% (Ajit(a)), while, in the third (No. 360) and fifth (No. 
363) Chinese translations, Ajita is rendered totally as Mile "fff) (Maitreya) and Cishi i 
(Maitreya), respectively. In the fourth one (No. 310.5), Mile ‘ff#/) (Maitreya) is used in the 
descriptive parts, while the transliteration Ayiduo brJ3¥@% (Ajita) is retained in the dialogue as 
an appellation. These confusions demonstrate the fact that Maitreya and Ajita were regarded 
as one person. 


37 Cf. Karashima 2013a: 124. 
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(8) Conclusion: The Mahasamghikas and the Mahayana scriptures 

We have already seen above (§§ 1~4) that, according to the Theravadins and the 
Sarvastivadins, Ajita and Maitreya are different persons, while, according to the 
Mahasamghikas and Sammittyas, they are one and the same person. On the other hand, I 
have demonstrated elsewhere that the Mahasamghikas composed the vaitulya scriptures, 
which were relabelled as Mahayana-scriptures (Karashima 2015). The Sammitiyas originated 
from the Vatsiputriyas who are ridiculed in one such vaitulya-Mahayana scripture, thus: 
“Like children (putra), they will all say that self (@tman or pudgala) exists but will not say 
anything about the feature of emptiness. Therefore, they will be called the Vatstputriyas.”** In 
the Astasahasrika Prajnaparamita, Saddharmapundarikasitra and the Samdadhirdjasiitra, the 
notion of pudgala is criticised explicitly. Therefore, it is impossible to imagine that the 
Sammitiyas composed the early Mahayana scriptures. Although we still do not know how the 
other Buddhist schools, such as Dharmaguptakas, Mahisasakas efc., regarded Ajita and 
Maitreya, we may take their above-examined identification in both Mahasamghika literature 
and Mahayana scriptures as reliable evidence of the origins of early Mahayana scriptures 
from the Mahasamghikas. 

In this connection, I must point out that there are also many Mahayana scriptures, 
where Bodhisatva Maitreya is called "Maitreya", such as in the Vimalakirtinirdesasitra”, 
Lalitavistara® and in many parts of the Astasahasrika Prajnaparamita etc. However, it does 
not necessarily mean these texts were related to the Sarvastivadins. 

“'The notion and worship of contemporaneous buddhas of other worlds, such as 
Amitabha, Aksobhya, Bhaisajyaguru were possible in the tenets of the Mahasamghikas, while 
they were irreconcilable with those of the Sarvastivadins. On the other hand, the notions of 
the next Buddha, namely Maitreya, and also those, becoming future buddhas, though not 
simultaneously but one after another (such as the one thousand buddhas in the “Blessed 
Aeon” [Bhadrakalpa]), do not contradict the Sarvastivada doctrines. I assume, then, that the 
worship of Buddha Maitreya and the wish to meet him, were popular particularly amongst the 
followers of Sarvastivada Buddhism, because the worship of Amitabha etc. in other Buddha 
worlds was unacceptable in its tenets. Needless to say, the Mahasamghikas and Mahayana 
Buddhists could and did worship both the future and contemporaneous buddhas. This may 
explain why Maitreya was so popular in the literature and arts of the Northern Silk Road as 
well as in the Yogacara school, which was none other than the result of the amalgamation of 
Sarvastivada Abhidharma and Mahayana thought, which was founded by Vasubandhu and his 
elder brother Asanga, who is said to have received teachings from Bodhisatva Maitreya in 
Tusita Heaven —— hence, some works of the Yogacara school are ascribed to a mythical 


8 Karashima 2015: 139. 

° Vkn § 3.49. tatra bhagavan Maitreyam bodhisatvam aGmantrayate sma: “gaccha tvam MaitreyaVimalakirter 
Licchaver glanapariprcchakah.”; § 12.16 tatra bhagavan Maitreyam bodhisatvam Gmantrayate sma: “imam te 
‘ham Maitreya ...” 

LV 422.7~11. atha khalu Maitreyo bodhisattvo mahasattvo bhagavantam etad avocat ... bhagavan aha: 
“gambhiram Maitreya! dharmacakram ...” This text is assumed to have been composed probably in ca. 150 
C.E. in Gandhara by a monk of the Mahasamghika school and its title shifted from vaitulya to vaipulya and 
finally to mahayana. Cf. Karashima 2015: 123. 

“ Cf. Karashima 2015: 145f. 
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author named Maitreya. In this connection, it is also noteworthy that Faxian (79H 337~422 
C.E.), who reached Mathura in 404 C.E., reports, in his travelogue that there, “Mahayanists 
made offerings to the Prajnapadramita, Matyjusri, Avalokitasvara etc.” (T. 51, no. 2085, 
859b27f. Ea ATA HIE PEC EPR, OCPRGTA, BLS). Thus, Maitreya is not 
listed as an object of worship for Mahayanists. In comparison to the Sarvastivadins, both the 
Mahasamghikas and Mahayana Buddhists might have been unenthusiastic towards Buddha 
Maitreya. 
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